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Sources of 1991 Contributions

to China Connection

Churches/Public
Organizations

35 percent

Foundations
' 33 percent

Individuals

32 percent

"THANK YOU, 1991 DONORS!"
Working in support of China's independent, Christian-

initiated Amity Foundation, China Connection's 1991

donors made possible the following programs designed

to express practical help and compassion to those who
are in greatest need of help in China today . . . like the

child at the left . . . the sick . . . the elderly . . . the

handicapped . . . the poor . . . those needing training.

MEDICINE:

• Publishing the Chinese version of "Where There Is No
Doctor" and distributing it to 1,000 rural villages

without adequate medical care.

$2,040

• Providing surgery and overall care for orphaned boys

and girls in Jiangsu Province.

$2,300

• Training 20 minority doctors in surgery so that they can

meet the health care needs of nomadic tribespeople

along the Tibet-Qinghai plateau, rooftop of the world.

$9,692

• Training 100 health care workers in Qinghai whose

medical work is crucial to health care in this remote

province.

$10,096

EDUCATION:
• Providing scholarships to train pastors at Nanjing

Theological Seminary.

$2,500

PUBLICATIONS:

• Making available Bibles, printed by Amity, for

distribution by the Church free of charge to nearly

4,000 Chinese who are too poor to purchase them.

$5,000

HANDICAPPED WORK:
• Supplying hearing-aids and listening/ speaking training

to 12-20 little deaf-mute girls and boys, ages 3-7, in order

to introduce them to the wonderful world of sound and

children's laughter.

$2,000

Continued on page 3
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Clockwise, from top: (1) Amity evacuates

elderly and handicapped flood victims.

(2) Little deaf mute children finally hear.

(3) Minority doctors train to serve Qinghai

Province's poor nomads. (4) Students study

to become pastors at Nanjing Seminary.

(5) Signs like this throughout China let

people know that we, through Amity, do

care about them. (6) Poor rural villages

receive good news of water wells, medical

care, water control and crop enhancement.

Amity Printing Company:

Bible Printers for the Church in China

Scripture Production Report
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(through Nov)
1988 1989

Through November 1991:

Total Testaments & Bibles

1988 477,036

1989 752,082

1990 1,408,114

1991 (through November, 1991) 1,219,268

3,856,500 ^

Bibles & Testaments

produced since the

press began operation

Continued from page 1

• Teaching 30 blind adults in Beijing

how to raise chickens and thus be able

to support themselves.

$2,380

RURAL DEVELOPMENT:
• Bringing an electric pumping station

to Xinmin Village's 1860 poor farmers

so they can switch to more efficient

rice farming and thereby be able to

provide for their families.

$6,500

• Providing active pairs of "begetting"

rabbits for Zhejiang Province.

$1,000

EMERGENCY RELIEF:

• Assisting in flood relief with victims

of China's worst floods of this century.

$5,000

• Building life-saving shelters for

families still homeless and freezing in

the cold of winter.

$5,000

GENERAL SUPPORT FOR AMITY
$650

As you can see, your dollars make a

tremendous difference in the lives of

China's neediest people!

China Connection's 1991 full audit is now
available. Please call or write for a copy.



How "well" do you remember "Ma"?

China Connection donors

have given a deep water

well to Hanzhuang
Township where "Ma"
lives. Work on our well is

now underway and is

scheduled for completion

in March of 1992.

"Ma" joins us in thanking

those who helped in 1990,

and in expressing a hearty

and well deserved:

"WELL DONE!"

China Connection's Board of Reference

Welcomes Dr. Moffett and Dr. Grounds

We are pleased to announce the addition of two

outstanding Christian leaders to our growing

national board of reference.
I

Dr. Samuel H. Moffett was born in Korea

of pioneering missionary parents. In 1947 he

enrolled in the College of Chinese Studies, Peking.

The following year he served on the faculty of

Yenching University, Peking, and from 1949 at

Nanking Theological Seminary until his departure

from China in 1951. His present position is the

Henry W. Luce Professor of Ecumenics and

Mission, Emeritus, at Princeton Theological

Seminary.

Dr Vernon C Grounds is well-known as a

Bible expositor and President Emeritus of Denver

Conservative Baptist Seminary. He has been a

driving force in the formation of Evangelicals for

Social Action. And he continues to serve as a

Contributing Editor for Christianity Today.

They join these others in recommending the

work of China Connection in support of China's

Christian-initiated Amity Foundation:

Dr. Gary W. Demarest

Dr. Arthur F. Glasser

Dr. Richard C. Halverson

Dr. Paul G. Hiebert

The Rt. Rev. Furman C. Stough

Dr. David K. Winter

China Connection
News Exchange

"Not for all the tea in China!": This old American

phrase could better read, "Not for all the rice in China!"

Rice has become such a pervasive part of the Chinese diet

that breakfast is literally called "early rice," lunch is (and

you may be way ahead in your thinking process) "middle

rice." And dinner is, naturally, (and by now you've got

it!), "late rice!"

"Here We Go 'Round the Mulberry Bush:" To

support its world-class silk industry, China's Zhejiang

Province produces 116 thousand tons of mulberry leaves

each year. Finicky little silkworms only love to eat leaves

from the mulberry tree. And since silk from China is

taking the world's fashion industry by storm, there's a

voracious need for producing the worm's favorite

mulberry leaves.

Did you know that China has been planting its mulberry

trees for 4,700 years? And did you know that the little

silkworm has been so valuable to China that for centuries

it was considered a "national treasure" and was forbidden

by law to be taken outside the country?

"Ding-dong!" You may have seen the October 14, 1991,

Forbes magazine article announcing that Avon is finding a

ready market — literally an "open door" — in China

today, particularly in southern China. China's women are

finding that selling Avon products is an easy way to make

quick money. Avon's joint-venture in the Guangzhou

("Canton") Cosmetics Factory met its six-month sales

projections in its first two months! While US women tend

to buy more makeup, Chinese women usually spend more

yuan on products for skin care.

China's Grassroots Library System Flourishing:

According to the Beijing Review, a "one-cenl" reading

society has been set up in rural areas of Fujian Province.

These have attracted hundreds of thousands of rural

readers who otherwise would have little to read. For a fee

of one fen a day, or 3.65 yuan a year (5.38 yuan equal one

US dollar), members can borrow books, magazines, and

newspapers with their library cards. Study groups are

being organized. And in some places, reading societies

are being combined with night schools. About 60 percent

of the counties and towns, and 32 percent of the rural

villages, have now established branch outlets of this

library. All together they possess 300,000 volumes.

China Connection Board of Directors: Dr. Gilbert Ashor; Dr.

G. Thompson Brown; Ms. Kathy Call; Mr. Peter Geddes, Jr.;

Mrs. Sarah (Sally) V. Morrison.

Consultant: Dr. Philip L. Wickeri (Overseas Coordinator for

the Amity Foundation.)

All contributions are tax-deductible.



LENTEN SPEAKER
Wednesday, March 4

Noon and 7:30 PM
'

DR. SAM MOFFETT

Distinguished, veteran Presbyterian missionary

to Korea. Professor of Ecumenics and Mission,

Emeritus at Princeton Theological Seminary.

Scholar, educator, author, evangelist, through-

out Asia and America. He has become a legend

in his own time; a powerful proclaimer of the

Gospel. Frequent visitor to First Pres. Bellevue,

always presenting a message of personal chal-

lenge and enrichment.



SUNDAY, MARCH 8

Sermon by Dr. Leon

"God's Offer Respects Our Freedom"

Matthew 13: 1-9

READINGS FOR MARCH 9-15

Theme: Conflict Within & Without the World

Isaiah 58: 1 -9 What we want vs. what God wants

James 4: 1 -8 Submit ourselves to God

Matthew 13: 24-30 Parable of the Weeds

I Thessalonians 5: 1 6-23 Hold on to the good

Ephesians 6: 1 0-20 Spiritual Warfare

OR
If you are reading the entire New Testament in 1 992,

this week complete your reading through:

Mark, chapter 14.

Prayer Suggestions:

• Thank God for how precious life is - and also his

precious gift of eternal life

• Help to hold fast to God's word in a world of

mixed messages

• Christian teenagers facing challenges of worldly

environment, especially the party/drug world

• Those who do not know Christ as Savior and Lord in

our area and worldwide

• Help for the unemployed and those with

financial reversals
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Where is the Power?
"Where is the Power?" Dr. Samuel Moffett asked during his 1985 address at the Presbyterian

Congress on Renewal in Dallas. Texas. His challenging question is still ringing in the ears and
hearts of many. Where is the power today?

"The power is where it has always been." Dr. Moffett said, "with God. All one has to do is simply

ask for it."

In his address. Dr. Moffett recalled a letter he received from African evangelists who told how
they preached the Gospel in East Africa. "We did not begin to preach until we had called for the

power of God." they said. Is anyone calling for the power of God in the churches today?

"Since 1985 I have seen increasing evidence of God's power among Presbyterians." he said.

"There is a growing awareness of a sense of weakness in the denomination, and when we admit

that weakness we come closer to a willingness to open ourselves to God's power.

"It encourages me to see people become dissatisfied with a powerless, worldly Christianity.

When absence ofpower is recognized. Christians become more open to the great need of the Church
for the power of the Holy Spirit. I think many are finding the power of the Lord and opening

themselves up to Him. I see people turning with renewed urgency to Bible study and prayer groups,

and there is no substitute for that."

While he has seen a growing awareness ofGod's power. Dr. Moffett believes there is not enough
biblical literacy, not enough prayer, and not enough obedience in the Church, all prerequisites to

the release of God's power.

"We must begin unselfish intercessory prayer." he said. "Pray that our lives may be lived in

obedience and in submission to God's will as revealed in His Word so that the power of the Holy

Spirit may work through us for others, because our Father wants to use us as His instruments

in the world.

"When we spend most of our energies on our immediate needs, we begin to lose God's power.

The Church can easily become self-serving. We are selfish to seek renewal only for ourselves,

though of course, being Presbyterian, that is where I begin. Renewal always leads beyond limited

self-interest.

"A big temptation to renewal movements is the sense of moving from not having God's power

to a complacency about having it and keeping It. God's power is given to His Church to share and
give away. Otherwise, like manna, it disappears. Just as faith without works is dead, so renewal

without outreach is dead."

Dr. Moffett once said. "There comes a time to stop criticizing the Presbyterian Church and to

try praying for it. And when the power comes, don't keep it for Presbyterians; take It out to the

rest of the world."

Today he believes. "Mission and renewal begin with unselfish intercessory prayer."

Dr. Samuel Hugh Moffett served as a PC (USA) missionary to China and Korea. 1947-1981.

He Is a retired professor of Ecumenlcs and Mission, Princeton Theological Seminary .
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A Power Shortage
The theme of this issue is "Where is the Power?" This question is

just as urgent now as when Dr. Samuel Moffett raised it in his sermon
at the Presbyterian Congress on Renewal in 1985. in Dallas. Texas.

The mainline denominations in the Reformed tradition are im-
mensely gifted in terms of organization, resources, tradition and
history. But there is a problem. We seem to suffer from a power
shortage.

As Christians our only legitimate source of power is the Holy
Spirit. It is from the third person of the trinity that the gifts and
equipping flow that enable us to reach out to transform the world
and witness to Jesus Christ.

Sunday, June 7th, is Pentecost. In most churches, unlike Christ-
mas and Easter, this day will just slip by. Should it not be a time when
we as a Church recommit ourselves to the Lordship of Jesus Christ,
and say to Him. "Here am I; send me?" And then ask for and receive
the equipping power of the Holy Spirit that He promised us? Ifwe did,
I believe we would be transformed, and so would the world!

In this issue we are introducing a new teaching section, which is
designed "to equip the saintsfor the work ofministry," Ephesians 4:12.
"Didache." the Greek term for a set of early Christian teaching, will
appear on a regular basis.

Brad Long, Executive Director

PRRMI Address Change
Due to renovations to the Black Mountain Post Office, our post

office box has been changed from 428 to 429 Please note this
change

.

Please destroy all self-addressed envelopes with the Oklahoma
City address. Because the envelopes are bar-coded, they are auto-
matically sent to the Oklahoma City address, often delaying their
arrival to our ofTice by several weeks. Your letters are important to us.
and we want to receive them without any unnecessary delay. Please
also pass this message along to your church.

2

Renewal News. Do you wish to receive this
publication on a regular basis? Please
write and request It. There Is no subscrip-
tion charge Publication and postage are
supported by contributions. Write:

Renewal News
115 Richardson Blvd.. P.O. Box 429

Black Mountain. NC 28711.
Telephone: (704) 669-7373

Copyright 1992 Presbyterian Renewal Pub-
lications. a subsidiary of Presbyterian fit

Reformed Renewal Ministries International
(PRRMI). and is scheduled to be issued
quarterly. Contents of Renewal News may
not be reproduced In any manner without
prior permission of the publisher.

Editor: Carter Blaisdell
Staff: Tammy Jones. Anita Blaisdell.

Gall Pressey

PRRMI promotes a growing understanding
and experience of the Person and work of
the Holy Spirit among individuals, local
congregations, and Presbyterian fit Re-
formed denominations In order to fulfill the
ministry of Jesus Christ to the glory of God
the Father.

PRRMI Board of Directors:

President: Paul Llnqulst*
Secretary: Don Dunkerley
Tim Anderson*
Dorothy F. Cross*
William W. GasklU*
G. Robert Geyer*
Sherry Herschend*
James Keating*
Alfred L. Lafferty. Jr.*

James H. Logan. Jr.*

Douglas B. McMurry*

*Presbyterian Renewal Ministries, Presby-
terian Church (U.S.A.) Board Members

Executive Director: Zeb Bradford Long
Associate Director: R. Carter Blaisdell
Associates in Ministry:

Barbara Byron
Tom Naylor

Ken and Marlon Shay
General Sec. Emeritus: Brick Bradford

Additional Services: PRRMI offers a vari-
ety of services including Spirit Alive for
congregational renewal, retreats for prayer
and leadership development, sponsors and
coordinates international, national, and
regional conferences.

PRRMI Resources: publlca don of Renewal
News. Moving With the Spirit. Dunamls
Project teaching manuals, teaching book-
lets. a song book, and distribution of Gen-
eral Assembly and General Synod reports.

Contributions: The ministries of PRRMI
are maintained by the grace of God and by
the prayers and gifts of those who share in
this vision of bringing Increased spiritual

renewal to the Reformed family of Chris-
tians. Contributions to PRRMI should not
displace or be a substitute for support of
the local and general mission ofyour church.
PRRMI is a non-profit organization with tax
exempt status. A financial report Is avail-
able upon request.

PRRMI Renewal News Spring 1992



Life under a brass heaven
by Douglas McMurry

"Where's the Power?" These words of Dr. Samuel
Moffett, the most memorable words spoken during the

Congress on Renewal In Dallas In 1985, continue to

provoke the mainline denominations. Where is the power?

For me, it has been the central question ofmy life and
ministry. In 1969, during a year of postgraduate work in

Scotland, I found myself strangely restless and disillu-

sioned. I spent the year doing psychiatric social work in

the Scottish border country. The psychological insights

and techniques that I had gained from my university and
seminary had seemed so promising. Yet, as I tried to

practice what I had learned. I was disappointed in the

results. The healing that I thought should flow from
professional training was hard to locate anywhere in the

hospital in which I worked.

Reflecting on my disillusionment later on, I realized

that the lack of results wasn't all that was bothering me.
By age 25 I had gained by osmosis a world view that

belittled God's Influence in this world. My world had a
brass heaven with no door or windows to God. To most of

the people I respected, the power of God was an irrel-

evance. an illusion. They said, "Ifyou want solutions to the

real problems of people, don't look to God; look to the

expertise that we have developed in our institutions of

higher learning." Severed professors openly ridiculed the

idea that we should trust God for anything.

This did not happen at seminary, of course. Yet even
in seminary, we students and professors rarely spoke of

how we were learning to trust God daily. We seemed
comfortable with a brass heaven, or perhaps we saw it as

inevitable.

During my first year as an ordained Presbyterian

pastor, the brass heaven became very heavy over me. I felt

like the mein in the iron mask, his head locked into a heavy

metal casing. The Godless world view which had once
enabled me to hold my head high as a properly trained,

completely scientific, professional clergyperson had now
become a heavy curse. By now I knew I needed God. But

I was a first-class doubter when it came to His power and
presence where it really counts—in life's problems.

G. K. Chesterton described well my puny, narrow,

hopeless world view:

This modern universe is literally an empire;

that is, it is vast, but it is notfree. One went into

larger and larger windowless rooms, big with

Babylonian perspective; but one neverfound the

smallest window or a whisper of outer air.

1

In 1972, God answered my desperate prayers, send-
ing the Holy Spirit as an earnest of my inheritance in

Christ. Through signs and wonders, He let me know that

He was there after all. I experienced the freshness of His

love. He unlocked my iron mask and opened my brass

heaven.

I now realize that part of my former despair had come
from a world view that had been seeping into my head for

the last two decades. As Dr. Charles Kraft of Fuller

PRRMI Renewal News Spring 1992

Theological Seminary teaches, the central issue addressed
by a world view is : where’s the power? To whom do we
turn when we want to improve our lives, when we need
healing, high purpose, direction, value, or spiritual re-
newal?

The answer I received even in seminary—especially in
seminary—was: we turn to professional people, who have
studied the world scientifically and who now know what
they are doing because of their training.

It is not that I wish to question the qualifications of

licensed psychologists or other professionals. I have

many such people in my congregation, and they have
much to give to hurting people. But the accepted world
view in the West has been changing, and part of that

change has to do with this question: "Where's the power?"
Who has the ultimate power to save, to redeem bad
relationships, to heal our brokenness? God? Or helping
professionals?

The Implicit faith in the rational mind which began
with Rene Descartes and Isaac Newton has now reached
into every area ofhuman endeavor. Sigmund Freud, in his

self-confident treatise. "The Future of An Illusion" pre-
dicted that modem people would soon shed their need for

the "illusive" power of God:

The scientific spirit engenders a particular

attitude to the problems of this world; before the

problems of religion it halts for a while, then

wavers, and finally here too steps over the

threshold...The more thefruits of knowledge be-
come accessible to men, the more widespread is

the decline of religious belief, at first only of the

obsolete and objectionable expressions ofthe same,
then of itsfundamental assumptions also. 3

Freud's prophecy was self-fulfilling. Christian teach-

ers emerged to inform us that Western Christians must
bend our thinking to a new world view. God's power is an
"illusion," a "myth." If biblical people believed that God
spoke, guided, healed, delivered people from demons,
convicted conscience, and fulfilled ancient prophecy,

modern people, it was said, can no longer believe such
things. In the words of Rudolf Bultmann:

The world view of the Scripture Is mythologi-

cal and is therefore unacceptable to modem man
whose thinking has been shaped by science and is

therefore no longer mythological Modem man
always makes use of technical means which are

the result of science...Nobody reckons with direct

intervention by transcendent powers. 3

(See Brass heaven, page 4)

3

The central issue addressed by a world
view is : where's the power? To whom do
we turn when we want to improve our lives,

when we need healing, high purpose, di-

rection, value, or spiritual renewal?



Finding the Power
An Interview with Robert Whitaker

Q. Where is the
Power?

A. The Power is

all around us. It

is in our minds, it

Ison the tip of our
tongues. It is the
power of the Holy
Spirit, and He
wants to perme-
ate our hearts and

tune us into the first century reality.

Q Why is the Church not moving in
the Power of the Holy Spirit?

A. There is a strong move of the Power
in a minority of God's people. I think
the basic reason people are not mov-
ing in the power is because of a shaky
belief in the authority of scripture.

I understand this because I was
trained at Yale Divinity School, and I

was taught that the Bible contains the
Word of God. but there is not a strong
belief in its historical reliability. That
came only when the Holy Spirit came
upon me with power and woke me up
to see the tremendous historic truth
of the scriptures.

I don't think that we are hurting
enough. We are not hungry enough.
When we become hungry and hurting
enough, we will ask for it. We may be
to that point, but we are not facing it.

We need to face our abject poverty.
Revelations 3: 17 says. "For you say I

am rich, I have prospered, and I need

nothing; not knowing that you are
wretched, pitiable, poor, blind, and
naked "

(RSV) That is true of the
Church today, and we have not faced
that fact. The Church is filled with
heresy. The Lord wants to wake us
up. These people who say all is well
with the Church are not facing the
truth.

Q What needs to happen so that the
Church will begin to move in the
Power?

A. I believe that our hearts need to be
touched by the Lord. We need to be
humbled by the realization that we
have lived more in our minds than we
have been governed by the Spirit. We
need an illumination of our minds by
the Holy Spirit to realize that we are
captivated by the intellectual and the
cultural ideas rather than captivated
by the Word of God.

Q. How do wc come to that illumi-
nation?

A. We have to come to a sense ofneed
within ourselves which can only come
when our cherished notions become
bankrupt. There is a great hope be-
cause there are many people praying
for us that we will come to that illu-
mination. I came to that illumination
because a group of women in my
church were praying for me. Spiritu-
ally I was immature and shallow. There
was a small group who reguarly prayed
for me, and the result was that I

became more and more hungry for the

full New Testament. I was struck by
the disparity of what the New Testa-
ment talked about and what I was
preaching.

Q. Some believe that there are more
people who are hungry for the Power
than there are leaders to lead them.
Do you think that is true?

A. I believe that anyone who is hungry
and will search by the study of Scrip-
ture and prayer. I believe that God will

meet them. You know, if you want
something bad enough, you will find
it.

Q Are you seeing more people
growing in the power of the Holy
Spirit?

A. I have been in renewal for thirty
years, and i t has always been a case of
people really finding the Lord, being
filled with His Spirit, and doing excit-
ing things. It is always spotty, strong
in some areas and weak in others.
There is as much happenning in the
Presbyterian church today as there
was in the 1950's and 1960's. Right
now, for instance, on the West coast
and Northeastern U.S., there is a
strong movement of the Holy Spirit in
the minority. I can't say that it has
grown. I am seeing as much of it today
as I ever did.

The Reu. Robert Whitaker, a PRRMI Inter-
national Representative and memberoj the
Dunamls Project teaching team, resides In
Arroyo Grande, California.

Brass heaven
Continued from page 3

Though debating the details among teachers of simi-
lar stripe, the mainline churches, guided by teachers like
Bultmann, chose to adapt their preaching to the Western
world view. Bultmann represents an entire generation of
mainline denominational teaching about God.

But things are changing. Today the Western world is
in decline. Our institutions are failing. The glory of
Westernism is tarnished. Westerners, who feel trapped in
a spiritless world

, are exploring new alternatives of witch-
craft. New Age religion, Hinduism, and other forms of
paganism.

We of the mainline churches, who have chosen to
adapt our view to the scientific spirit, must now wonder
whether we haven't made a serious mistake. It we lack
God's power, is it perhaps because we chose to disbelieve
in it?

It is time to return to our roots. John Calvin wrote.

4

".
. We dig up by prayer the treasures that were

pointed out by the Lord's gospel, and which our
faith has gazed upon." 4

It is time to dig up the Gospel of the risen Jesus, gaze
upon God's wonders with faith, and pray that God Himself
will break through the puny and narrow world view we
have constructed.

1 G.K. Chesterton. The Ethics of Elfland. A.G.K.
Chesterton Anthology. (Ignatius Press) pp. 266-267

2 Sigmund Freud. The Future ojAn Illusion (Llveright
Publishers. 1928)

3 Rudolph Bulktmann. Jesus Christ and Mythology (New
York: Charles Scribner's Sons. 1958) pp. 36-37

4 John Calvin, The Institutes Book III, 20.

The Reu. Douglas McMurry Is the pastor oj Christ Presbyterian
Church, Richmond, VA. A PRRMI Board member, he Is on the
Dunamls Project teaching team.,

PRRMI Renewal News Spring 1992
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DR. OS GUINNESS
Author of

The Dust of Death, No God But God,
and Living With Our Deepest Differences.

Drafter of the "Williamsburg Charter"

and guest lecturer at the Woodrow Wilson School

...speaking on his newest book

THE AMERICAN HOUR

TUESDAY BRING YOUR LUNCH!
12:40 PM
1 DECEMBER, 1992

MAIN LOUNGE, MACKAY CAMPUS CENTER
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Founded by AN. Marquis in 1899

Publishers of the original

Who’s Who in America. WIiosWIio
in America

As a Marquis Biographee,
you are also listed in a Special Index Section
of the 47th Edition of WHO'S WHO IN AMERICA.

MARQUIS Who'S Who
121 Chanlon Road • New Providence, NJ 07974
Phone: 1-800-521-8110

Dear Marquis Biographee:
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D 206 ATWO STAGE APPROACH...A MUSLIM CONTEXT

printed. Unfortunately, there still is not a single full-time worker (national or for-

eign) doing evangelism among the Cor. There are at least six Gor pastors in vari-

ous churches, but no one free for witness to Gor. In Gorland itself there still is no

witness to the 3,000,000 Gor. The RWB Hospital still struggles under enormous

pressures, a number of transplanted churches exist to minister to non-Muslim

ethnic groups, but they are silent to the Gor. When will the Church penetrate the

Gor heartland?

A recent (1981) letter from the Gor Fellowship in the capital states they are

collecting money for a church building there. When this is done they will move

from the first stage of the para-church organization to the second stage of form-

ing of the first church. [Editor's note: Most mission efforts begin urith planting a

church and seldom ifever begin a mission structure ofany kind.] The good news is

that if the rest of the Christian community continues to ignore the Gor, there

exists a body on whom the Spirit can lay the burden to penetrate Gorland itself.

But the 200 or so Gor Christians will need a lot of help to reach the six million

Gor throughout Ofir.

Evangelism: The Leading Partner

Samuel Moffett

The New Testament uses the word evangelize in what seems to be a shock-

ingly narrow sense. A whole cluster of verbs, actually, is used to describe evan-

gelism: “preaching the word" (Acts 8:4), “heralding the kingdom (Luke 9:2),

“proclaiming the good news" (Luke 4:18, 8:1). But in essence, what all these

words describe is simply the telling of the good news (the Gospel) that Jesus the

Messiah is the saving King. Evangelism was the announcement of Christ's king-

dom. It was more than an announcement. It was also an invitation to enter that

kingdom, by faith and with repentance.

What Evangelism is Not

Evangelism, therefore, is not the whole of the Christian mission. It is only a

part of the mission. Jesus and the disciples did many other things besides

announce the kingdom and invite response. Evangelism is not worship or sacra-

ments. “Christ did not send me to baptize but to evangelize," said Paul (1 Cor

1:17).

And it is not church growth or church planting. The planting and growth of

the church are surely goals of evangelism and its hoped-for results. But evangel-

ism does not always produce a church or more members for it. Neither is evan-

gelism confined to apologetics. Paul says, “We try to persuade" (2 Cor. 5:11), but

insists that he was sent to tell the good news “without using the language of

human wisdom" (1 Cor. 1:17, 20).

Finally, evangelism in the New Testament was not confused with Christian

service, or Christian action and protest against the world's injustices. A revealing

and disturbing incident in the Book of Acts tells how Greek speaking Jews

among the early Christians rose as a minority group to complain of discrimina-

tion in the distribution of funds. The reply of the apostles seems almost callously

narrow: “We cannot neglect the preaching of God's word to handle finances

Dr. Samuel Moffett was born and raised by missionary parents in

j

Korea. He returned as a missionary to serve first in China and then

j

» in Korea, where he served as Dean of the graduate school of the Pres-

f % c 1 bytenan Seminary in Seoul. He now serves as Henry Winters Luce

j

1 Professor of Ecumenics and Mission Emeritus at Princeton Theologi-

*

V M cal Seminary. He has written numerous articles in missions and the-

ology. Used by permission of the author.

I>—207



^ (Acts 6:1, 2 TEV). Of course, they did immediately proceed to do something
about the injustice. But they did not call it evangelism.

In Kingdom Context

In the context of the kingdom, however, the evangelistic proclamation was
never so narrow that it became isolated from the immediate pressing needs of the
poor, the imprisoned, the blind and the oppressed.

Here I am reminded of Korean evangelism. I asked a pastor in the Philadel-
phia area why his church was growing so fast. "When Koreans come in," he
replied, "first I get them jobs; I teach them some English; I help them when they
get in trouble with their supervisors. I invite them to church. And then I preach
to them the Gospel." That is putting evangelism into context.

But if there is anything worse than taking the text out of context, it is taking
the context without the text. Just as Christ's salvation is never to be isolated from
the immediate, real needs of the people, neither is it to be identified with those
present needs. When Jesus quoted the Old Testament about "good news to the
poor and freedom for the oppressed," he did so on his own terms. His salva-
tion is not Old Testament shalom, and his kingdom is not Israel.

There is nothing quite so crippling to both evangelism and social action as to
confuse them in definition or to separate them in practice. Our evangelists some-
times seem to be calling us to accept the King without His kingdom; while our
prophets, just as narrow in their own way, seem to be trying to build the king-
dom without the saving King.

More Than Balance

There was a time when most Christians believed that evangelism was the
only priority. They were wrong Then the Church swung too far the other way.
The only Christian priority for some has been social justice through reconstruc-
tion. That, too, is an important priority. But it is not the only one. And when they
made it the only clear mission of the Church, the result was a disaster. In trying
to speak to the world, they almost lost the Church.

Others tried to restore the balance by pointing out that "Christ mediates
God s new covenant through both salvation and service.. ..Christians are called to
engage in both evangelism and social action." But even that is not enough. What
the Church needs for the future in mission is more than balance. It needs momen-
tum. Not an uneasy truce between faith and works, but a partnership.

Now in most practical, working partnerships, there must be a leading part-
ner, a "first among equals," or nothing gets done. Which should be the leading
partner in mission? Evangelism or social action?

I submit that what makes the Christian mission different from other com-
mendable and sincere attempts to improve the human condition is this: in the
Christian mission our vertical relationship to God comes first. Our horizontal
relationship to our neighbor is "like unto it," and is just as indispensable, but it is

still second. The leading partner is evangelism.

This is not to exalt the proclamation at the expense of Christian action. They
belong together. But it does insist that, while without the accompanying deeds
the good news is scarcely credible, without the word the news is not even com-
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prehensible! Besides, the real good news is not what we in our benevolence do
for others, but what God has done for us all in Christ. Evangelism, as has been

said, is one beggar telling another where to find bread.

The supreme task of the Church, then, now and for the future, is evangelism.

It was the supreme task for the Church of the New Testament. It is also the

supreme challenge facing the Church today.

Half the World Unreached

The determining factor in developing evangelistic strategies, I believe, is that

evangelism moves always in the direction of the unreached. "It must focus on

those without the Gospel." More than one-half of the world's people are still

without the simplest knowledge of the good news of God's saving love in Jesus

Christ. There is no greater challenge to evangelism in mission than that.

In this connection it may be useful to note that for general strategic evangelis-

tic planning, some missiologists suggest as a rule of thumb that "a group of

people are classified as unreached if less than 20 percent claim or are considered

to be Christian." Christians are rightly concerned about the grievous unbalances

of wealth and food and freedom in the world. What about the most devastating

unbalance of all: the unequal distribution of the light of the knowledge of God in

Jesus Christ?

I am not overly addicted to statistics. But what does it say about a "six conti-

nent approach to evangelism," for example, to find that most of our church mis-

sion funds still go to ourselves on the sixth continent, which is between 70 per-

cent and 80 percent at least nominally Christian? Africa, however, is perhaps 40

percent Christian by the same rough and imprecise standards. And Asia, which

holds more than one-half of all the people in the world, is only three percent to

four percent even nominally Christian.

In the next ten years, the number of non-Christians which will be added to

the population of Asia will be greater than the entire present population of the

United States multiplied almost three times (650 million, compared to 220 mil-

lion). Treating all six continents as equals for strategical purposes is a selfish dis-

tortion of the evangelistic realities of the world.

One last thought. There is an unexpected bonus to keeping the definition of

evangelism simple. It means that anyone can get into the act. One of the happiest

lessons I ever learned about evangelism came not from a professional evangelist,

but from a watermelon vendor.

It was in a Korean village, and my wife came up to ask him how much a

watermelon cost. He was so surprised at finding a long-nosed foreigner who
spoke Korean that at first he was struck dumb. He even forgot to tell her the

price. There was something more important he wanted to say. He asked, "Are

you a Christian?" And when she replied, "Yes," he smiled all over. "Oh, I'm so

glad," he said, "because if you weren't I was going to tell you how much you are

missing."

If more of us were so happy about what we have found in the Lord Jesus

Christ that we couldn't wait to tell those who have not found him how much they

are missing, we would need to worry no longer about the future of evangelism.
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Christianity In Korea:

Why It Grew

Samuel Hugh Moffett

Professor Emeritus
,
Presbyterian Theological Seminary and of Princeton Theological

Seminary

If it is difficult to measure the numerical growth of Korean

Christianity, how much more difficult is the task of trying to

determine why it grew? Statistical Quantification at least deals

with measurables, however ambiguous and irregular the statistics

may be. But what is the measure of a vigorous, volatile religious

faith and its intricately complex relationships to a national culture,

initially hostile, and in constant, rapid change?

In 1934 my father, Samuel Austin Moffett 1
’, in whose territory

the first quickening of Protestant church growth had broken out

forty years earlier
2

’, looked back over fifty years of Protestant

missions in Korea and summed it all up in one memorable

sentence, “For fifty years we have held up before these people the

Word of God, and the Holy Spirit has done the rest.” 3 ’ It was

true, theologically speaking, but is that enough of an explanation

for the growth ? In 1896, two years after the flood of conversions

in the northeast began, Moffett’s seminary classmate and fellow

missionary, Daniel Gifford, traveled north from Seoul to see what

was happening. The work, he wrote, “has spread like wildfire.

But Gifford’s letter added some less theological and more

geographical and anthropological conjectures about reasons for

the growth. The people are different in the northeast, he suggest-

ed. The men there are bright, spirited, agressive in Christian work

— 786—
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and not dominated by a Confucian aristocracy to the same extent

“R^She^eS classic study, Wildfire :
Church Growth in Korea, takes

its tide form Gifford’s letter and uses it to call attention to t e

regional unevenness of Korean church growth. Two earlier

studies had already pointed out its chronological unevenness. .

w. Wasson in 1934 divided Southern Methodist growthi into sue

irregular periods of alternating growji and declme. That same

vear H A. Rhodes’ fiftieth anniversary Presbyterian statistics

revealed a roughly parallel series of early

^

rise, rapid growth,

intermittent recessions and resumed growth. 7 '

These studies focussed on the growth up to 1934 The trei

since then has continued to spiral upwards, save for a third

recession in the five war years( 1940-45). In fact, despite consider-

able persecution during world War II, the total Christian commu-

nity has almost doubled in every decade since 1940 tripling the

prewar rate of growth from a 100% increase in thirty years to a

100% growth about every ten years. 8 ’

But granted that the growth was uneven, what made the churc

grow or not grow in different places and at different times in

Korea? Was it the grace of God, as Moffett acknowledged. Then

how significant is the human factor which Gifford pointed ou .

Was the growth due more to regional differences, or to changing

times? Wise mission methods or Korean leaders ip. ersona

evangelism, revivals and conservative theology, or radical protes^

and social service, Christian truth or cultural environment . Ml

these factors have been persuasively put forth at one time

another as the basic secret of the spread of Korean Christianity,

yet no simple explanation quite satisfies.

Theological and Missiological Factors

Consider first some of the religious ecclesiastical reasons Chris-

tians advance to explain the “church growth explosion in
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Korea, noting also the questions raised by every explanation.

Suppose we argue, as many missionaries including myself have

done, the Great Korean Revival that swept through the peninsula

from 1903 or 1904 to 1908 was a primary reason for church

growth. 9)

In the five years of the revival, membership of Protestant

churches increased four-fold 10)
. But did not the rapid growth

begin in 1894, not 1903 ? Shearer is persuasive on this point. The

revival he wrotjfe, peaked in 1907 and “Sat in the center of a

period of amazing church growth... [it] was not the cause of

it."
11

) But the revival did make its impact. It accelerated and

cleansed the growth.

Many observers have credited the remarkable rise of Chris-

tianity in Korea to another factor, the missionary policies of the

Protestant missionary pioneers. As early as 1890 the northern

Presbyterian mission(U.S. A.) adopted what is called "the

Nevius method”, named for a China missionary, a Princeton

seminary graduate of the class of 1850 who in turn dervied from

Henry Venn and Rufus Anderson the famous “three-self princi-

ples” of a mission strategy. It stressed a quick transition from

mission leadership to self-goverment in the national churches,

self-support and self-propagation. To these original emphases on

ecclesiastical indenpendence, lay evangelism and self-reliant finan-

cial responsibility, the Korean missionaries added a strong foun-

dational program of Bible study through systematic winter and

summer Bible classes, not just for the leadership but for all

believers. This in turn led to a widespread literacy campaign in the

churches to ensure that all Christians could read the Bible.

Out of these Bible classes came the primary agents of the

advance of the faith in Korea. Not the foreign missionary, thoug

missionaries did the early planting. Not even the national churc

leaders, though they were faithful evangelists and pastors. But t

laymen and laywomen of the Korean church.
1 2)

does
The Nevius Plan, however, is not without its critics, an

not by itself account for the growth of the Korean churc
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Presbyterians who practiced it with the most discipline have

sometimes pointed to it as the reason why Presbyterianism m

Korea so rapidly outstripped the growth of Catholicism a

Methodism. But as Shearer gently notes Presbyterians did no

always grow best where they practiced the method, and sometimes

grew where they didn t.
13)

... l

Some of the severest critics of the Nevius Method have been

Korean Christians. The method has been accused, for example, of

impoverishing Christians intellectually and economically by the

withholding of scholarships and financial support. It has been

criticized for so over-emphasizing lay leadership and popular Bible

study classes that it undercut the development of mature critical

judgement and broader theological perspectives in the profes-

sional leadership of the churches."’

But whatever defects the method may have had, the one

denomination that officially adopted the plan is the one which can

now claim as adherents two-thirds of all the Protestants in

Korea 151

All due credit should be given to the wise but fallible Protestant

pioneers and their Nevius Plan, but Korean church history

reminds us that, as one missionary put it, “The Koreans ave

always been one step ahead of the missionary. In Korea as m

few other parts of the world, the first to bring the prohibited

Christian faith into the country were insiders not outsiders,

Koreans not missionaries.

For the Catholics, in 1784, it was Yi Sung-Hun a Korean

Confucian scholar, 27 years old, who went to China for books on

science and mathematics from Europeans at the Chinese capi al

and came back the same year, converted and baptized, wit the

books he sought, but also with a determination to Man a chmx

^

Within five years he had a community of a thousand. The reasons

ZLd fo" such rapid growth in a closed land are interesting.

The CathoUc histonan, Father Andreas Cho, gives four : the open

hospitality of the Korean sarang (visitors’ room), Korean love of

conversation, their intense curiosity about the outside world, and
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prior information about the new religion through Christian litera-

ture brought from China. 17) This all started the years before the

first foreign missionary, a Chinese, was able to enter forbidden

Korea. 1 8)

So also with the Protestants. A Korean ginseng merchant, So

Sang-Yun, converted by Scottish missionaries in Manchuria,

brought back into Korea gospel portions he had helped them

translate into the Korean phonetic. He returned to his home

village and a whole year before the arrival of the first Protestant

foreign missionary in 1884 had formed a Christian fellowship in

his home village. 191 This was self-support, self-government and

self-propagation before there was any Nevius Plan in Korea.

A corollary to this is that when the Protestant foreign mission-

aries did come, they came without the stigma of western colonial-

ism adding to the burden of their foreignness, for in Korean

history colonialism has been Asiatic and Japanese not western.

Since the later years of the 19th c., Korean attitudes to the

introduction of Christianity have been markedly friendlier than in

most of Asia and Africa. The introduction was by Koreans, and

the missionaries were not conquerors.

Non-Theological Factors : cultural, religious, political

Not all the factors contributing to church growth have been

ecclesiastical or thelogical or the consequence of mission policies

and practice. Secular and non-theological elements have often

furthered the progress of the gospel. This was particularly true in

the history of Protestantism.

Protestant Christianity came to Korea at a time of total break-

down in the social, political and religious life of the nation. The

500-year-old Yi dynasty( 1392- 1910) was tottering to its fall and

Korea was slowly but inexorably losing its indepenence to the

rising empire of Japan. In the process Confucianism, as the o i

faith and social foundation of the doomed dynasty, was becoming
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discredited. Buddhism had been declining even longer. It had lost

its hold on the nation in the fall of an older dynasty which was

Buddhist (the Koryo dynasty, 918-1392). The traditions of cen-

turies were falling in clusters. Set adrift from the old landmarks

and numbed by despair, many Koreans not surprisingly turned

with hope to the new, self-confident faith of the Christians.

In this time of weakening religious faith, 201 and loss of national

identity, when Christians spoke of their religion as “glad tidings”

(pokum) many were eager to hear more. They were told of a God

above all gods, named Hananim(pr Hanunim) which sounded famil-

iar and comfortably Korean. With a rare sensitivity for cultural

contextualization the missionaries and their Korea colleagues had

decided to call the God of the Bible by the name of an almost

forgotten and no longer widely worshipped god of a very old

Korean tradition. Depending on how it was spelled or pro-

nounced, it literally menat “the One”, or “Heaven”. 211 As for the

Bible, they deliberately chose to put it not into the difficult Chinese

characters loved by the intellectual elite but into the simple,

authentically Korean phonetic (hangul) which, though invented by

a 15th century Korean king, had for centuries been dismissed by

Confucian scholars as fit only for women and children.

Thus Protestant Christianity seemed to the people to come not

so much as the denial of all things Korean but as an ally in

recovering forgotten of long-disused treasures of the old traditions.

Even non-Christians came eventually to recognize unanticipated

benefits of the impact of Christianity upon Korean society. In a

turbulent transitional period it helped to form bonds of social and

intellectual unity while the nation’s political integrity was

dissolving. 221

The relation of Christianity to the old religions was not so

accommodating. On the surface Christians rigorously and forth-

rightly refected them all as pagan. But they were not so inflexible

as to forbid accommodation wherever it could be theologically

justified, and as actually practiced, this uneasy tension between

condemnation and adaptation promoted growth. The insistence
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on separation demanded decision gave to the new faith the

authority of total commitment. Accommodation provided bridges

for more comfortable passage from the old to the new. Some

indeed attributed the success of Christianity to its becoming too

much like the old religions, not too much opposed to them. Like

Confucianism Christianity taught righteousness and revered learn-

ing
;

like Buddhism it sought purity and promised a future life
;

and like shamanism it accepted without secular doubts a world of

spirits beyond the world of matter. More critical observers accused

it of being as authoritarian as Confucianism, and as superstitious

as Buddhists or shamanists. 23>

Christians did indeed respect learning. Education became a part

of the church’s plans for expansion as early as 1884, when R. S.

McClay, Methodist superintendent of the Japan Mission against

all odds persuaded the isolationist Korean court to grant permis-

sion for the opening of a school. 24) The first Christian school was

opened by Appenzeller in 1886.

By 1908 missionaries were writing, “We are in the midst of an

educational revolution. The old Confucian scholars lose their

proud seats to those who know both Chinese and Western learn-

ing. So strong has been the leadership of the churh that ... the

course of study used in Christian schools has been the pattern for

unbelievers’ schools as well..." 25 *

Matching the revolutionary impact of Christianity upon educa-

tion in Korea was its introduction of western medicine. Shamanist

Promises were no match for the demonstrated healing powers of

missionary doctors and mission hospitals and the medical schools

they founded. Christians offered service to the poor and the

neglected with the same sincerity as to the king and queen. But

what the coming of Christianity did for Korean women was

perhaps the most radical revolution of all. No catalogue of reasons

for the growth of Christianity can be complete which ignores its

contributions to the modernizing of the Korean social fabric . its

shattering of class barriers, and its liberation of women from the

restraints of a male-dominated Confucian culture. It is no accident
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that the world’s largest women's coUege is in Korea, and that it is

a Christian institution.

Two final factors must be mentioned, factors that on first

thought would be expected to hinder the growth of Christianity

but which surprisingly have sometimes had the opposite effect.

These are church schism and government oppression.

It is with no pride that I list church division among the causes

of chriich growth. 1 would prefer to think that Christianity has

grown in Korea in spite of the bitterness of its fractures. But there

are too many depressing^ discernible instances of correlation

between division and growth, fission and energy. Presbyterian, for

example, are by far the largest Protestant community, and also the

most divided. They are split into 32 different denominations, five

large ones and 27 splinter groups. There are four divts.ons in

Methodism, seven among Pentecostals, four among Baptists.

Some say Korean Christians grow faster the less ecumemca

they are. I would disagree, but must admit to some truth in the

observation. The Korean National Council of Churches, originally

representative of all but a small fraction of Korea’s Protestants,

today represents only about a third. In Korea when churches split,

in an amazingly short time each side of the schism seems to be as

large or larger than the sum total of the united body before

division.
,

. . _

In much the same puzzling way opposition by governments has

both hindered and fostered church growth. Persecution of Chris-

tians in the northwest under the local Yi dynasty magistrates

precedes the fust explosion of church growth in 1894 - Later^the

ordeals and persecutions of the Japanese period slowed, but could

not stop the growth.
.

When persecution is intense and prolonged it can for a tim

wipe out the organized ecclesiastical structure as it has in North

Korea since 1945. Two-thirds of the Christians of Korea were once

in the north, but there are now no regularly-meeting organized

congregations left, though reports persist of possible change

nli-aod\7 takinP Diace.
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In the Japenese period, however, oppression only strengthened
the fiber of the church and laid the groundwork for future growth.

Christians were the backbone of the great, non-violent Korean
demonstrations of 1919 and were brutally repressed. Again in the
years before World War II Christians fought against compromise
with Japanese-imposed worship at Shinto shrines and were per-
secuted for their resistance. Ultimately, however, these incidents
only served to identify the church in the popular mind with
national patriotism and anti-colonialism. This helps to explain the
enormous popularity of Christianity after the war.

In a somewhat similar fashion, the current widespread involve-
ment of Christians in movements for human rights and labor
reforms and democratic freedom have again won the respect of
significant non-Christian elements of the population, particularly
in the universities.

Undoubtedly this accounts for a part of a strong rise in the
number of young people who now identify themselves as “believ-
ing in Christianity”, a higher percentage than among older people,
as noted above.

But thes argument cannot be carried too far. There is a consid-
erable difference in the popular appeal of the protest in 1919
against a foreign, colonializing military power, and the anti-

government demonstrations of students today against their own
government. Observers admit that the portion of Korea’s Chris-
tians who seem to be actively involved in tne current protests are

comparatively small, even when a Catholic cardinal and the

National Council of Churches support the protests.

One other fact suggests caution in placing too much emphasis
on the link between nationalism, politics and church growth. If

participation in the national independence movement of 1919 was
so much a factor in the growth of Christianity, why has Chundo-
kyo, the indigenous Korean religion which in some respects was

even more actively reponsible for the 1919 demonstrations than

Christianity, virtually disappeared from the religious charts ? Both

were highly visible and equally active and probaly about even

Christianity In Korea : Why It Grew 795

numerically in 1919. Both won the gratitude and admiration of the

people for their patristism and courage. But today a government

survey reveals that there are more than 100 Christians to every

follower of Chundokyo in Korea. 2e)

What, then, made Korean Christianity grow ? All the above, ol

course. And in a deeper sense, none of the above. Even the most

secular of historians must admit at times to the mystery in history,

and the church historian, mindful that the more decisive areas of

Christian growth are beyond the reach of statistics, finds himself

at the end of a paper like this quoting scripture : “I [Paul]

planted, ApoUos watered, but God gave the growth. ”(I Cor. 3 : 6).
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Begriff und Aufgabe der Eschatologie

Theologische und philosophische t)berlegungen

Prof. Dr. Gerhard Sauter,

LochnerstraBe 76, 5205 SL Augustin 1 bet Bonn

1. Was heiBt > Eschatologie <?

(1) Der BegrifT >Eschatologiec ist seit der Mitte des 17. Jahrhun-

derts nachweisbar. Der fiinfte und abschlieBende Teil der Dogmatik

des Stralsunder Lutheraners Philipp Heinrich Friedlieb heiBt >Es-

chatologia seu Florilegium theologicum exhibens locorum de morte,

resurrectione mortuorum, extremo iudicio, consummatio seculi,

inferno seu morte aeterna et denique vita aeterna< l)(erschienen

1644). Er enth&lt die Lehrstiicke, die bei Johann Gerhard unter

dem Titel >De novissimisc erstmals als selbststSndiger, die Dog-

matik abschlieBender Komplex zusammengefaBt worden waren.

Abraham Calov iiberschreibt 1677 den zwOlften und letzten Teil

seines dogmatischen Hauptwerkes »Systema locorum theologicor-

um«(1677) mit »EXXATOLOriA Sacrai.2) Dieser SchluBteil der

Dogmatik eines Hauptvertreters der lutherischen Orthodoxie

handelt ebenfalls von den detzten Dingen« (de novissimis) : vom

Tode und vom Zustand nach dem Tode, von der Auferstehung

der Toten, dem Jungsten Gericht, der Vollendung der Welt, der

H6lle und dem ewigen Tod, schlieBhch vom ewigen Leben. Den

begriff >Eschatologiec defmiert Calov ebensowemg wie Fnedheb.

Beide erklSren ihn auch nicht durch ihre Darlegungen ;
er bleibt

ein Kunstwort. Offensichtlich bezieht es sich auf das »Eschaton<,

— 799—



MlHn

Revived interest in explorer's feats

EVANG

Special Columbus focus:

How Christian was Columbus?

Spiritual Exploring

Mexico City:

Summer Is Not Enough

Christ for the City:

Urban Ministry “Don’ts”

and faith

JANUARY-MARCH 1992



NEWS
Front

Graham in Argentina: Evangelist

Billy Graham called “overwhelming”

the response to his November 14-17

(1991) “Mission World” crusade in Ar-

gentina. Meetings in Buenos Aires s

77,000-seat River Plate Stadium were

transmitted to 20 Latin countries and in

six languages(Spanish, Portuguese and

four Indian languages) via satellite, TV

and video.

An estimated 5 million people at-

tended each of the four broadcasts at

850 satellite locations, with literally

thousands making spiritual decisions.

It was “the largest event Mr. Graham

has ever held in his 50 years of preach-

ing and the largest outreach in the his-

tory of the church in Latin America,’

the Graham team said.

The crusade started a day late, when

Graham agreed to cancel the first meet-

ing due to an unexpected scheduling

conflict involving a championship soc-

cer game between the host River Plate

team and a Brazilian opponent.

Graham's concession was reported fa-

vorably in the local news media and

added to positive media coverage

throughout the crusade.

Evidencing Latin church growth,

about 10 times as many Buenos Aires

congregations supported this crusade

as during Graham's last campaign there

in 1962. Mission World Latin America

followed Graham’s similar high-tech

ventures in Africa and Asia, in which

crusade meetings were beamed across

each continent.

Caracas prayer power: Partici-

pants from 46 congregations in Caracas,

Venezuela, attended a prayer seminar

last September sponsored by LAM's

Christ for the City program and the

Caracas Coalition of Churches. An

LAM team from Costa Rica led the

seminar.

LAM's Charles Fuller said a high

point came when about 200 pastors and

church leaders “formed a circle around

the walls [ofthe church] and prayed for

each other.

“Then they faced outward toward

the walls—and the city. Each prayed

for the ‘slice’ ofthe city he or she faced,

asking God’s blessings on the inhabit-

ants of that sector, and that they would

be stirred from spiritual blindness, ig-

norance of the Gospel or freed from

involvement with the occult.

“A unified thought resulted: We love

our city
,
and it needs Christ ! We need to

be doing exactly this: praying.”

Mexican youth congress: About

1000 youth from across Mexico at-

tended last August’s four-dayJuventud

'91 Congress in Veracruz, sponsored

by the Latin America Mission of

Mexico. LAMers Juan and Liz Isais

were among workshop leaders.

Some 15 North American youth with

LAM's Spearhead program also at-

tended. Said Tracey Moore, “It was an

inspiring and exciting privilege to wit-

ness the powerful moving of God's

Spirit among Mexican young people

and to see hundreds of them commit

their lives to full-time Christian and

missionary service.”

Invisible religion: According to a

University of Dayton study, religion is

mostly ignored by major U.S. TV net-

works during prime-time. A study of

1 00 prime-time programs revealed only

6.5% of the 1 ,395 characters portrayed

on those shows did or said anything

specifically religious, such as praying.

attending church or talking about reli-

gion, the Los Angeles Times reported.

Gospel and politics: Just as the

Latin evangelical church is growing, so

is the number of Latin evangelicals in-

volved in politics—some ofwhom met

to “talk shop” during a first-of-its-kind

conference last October near Buenos

Aires, Argentina.

The event had several purposes, ac-

cording to LAM's Tito Paredes of the

sponsoring Latin American Theologi-

cal Fraternity:

• To give evangelicals in politics the

opportunity to share experiences.

• To reflect on the significance of

evangelical involvement in politics, the

relationship between the Gospel and

politics, andhow evangelical politicians

can help alleviate the crises in Latin

America.
• To begin developing a theology

that considers political dimensions of

the Gospel.

Paredes served on the organizing

committee along with writer-theologian

and fellow LAMer Rene Padilla, Peru’s

Second Vice President Carlos Garcia

and Peruvian Senator Victor Arroyo.

Some 60 people from 16 countries

attended the event, and they formed the

Latin American Union of Evangelicals

’SULSSt

V 4
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Political baptism: Peruvian evangelicals heavily backed the 1990 presidential

campaign and election ofAlberto Fujimori, but later he largely ignored them. A

recent conference in Argentina addressed Latin evangelicals' growing involve-

ment in politics. ehoto by Samuel N,eva
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Lessons from Birth
Besides the Columbus quincentenary, 1992 marks 200 years
since William Carey spawned modern Protestant missions.

LATIN AMERICA EVANGELIST / JANUARY MARCH 199i' 15
I

T
his is the year to celebrate Wil-

liam Carey and the birth of the

modern Protestant missionary

movement 200 years ago.

Some trace the begin-

nings of Protestant global

missions to John Calvin’s

brave but failed attempt to

send an evangelical mis-

sion to Brazil in 1555. Oth-

ers point to the chaplains

of the Dutch East India

Company in Indonesia in

the early 1600s, the first

Lutherans sent to India in

1706 or the Moravians in

the West Indies in 1732.

But for worldwide en-

during missionary impact,

no rapid sequence ofevents

in the history of Protestant

missions can match what

was accomplished be-

tween May 1 792 and June

1793 by a 31 -year-old,

part-time shoemaker, part-

time schoolteacher and
part-time Baptist preacher

who had recently flunked

his ordination exams.

William Carey is gen-

erally credited with
launching what became the

modern Protestant mis-

sionary movement in 1792.

In that one year, four

momentous incidents in-

volving William Carey
changed the history ofmis-

sions: 1 ) the publication of

a book; 2) the preaching of

a sermon; 3) the organization of a soci-

ety; and 4) the sending of a missionary.

William Carey was the central char-

acter in all four incidents, and each has

a missionary lesson for today.

Carey tried to answer the common mis-

apprehension in Protestantism of his

day that the Great Commission ofJesus

Christ had already been ac-

complished by the church
and that the whole world

had been reached.

But Carey’s open Bible,

next to a leather globe of
the world placed near his

cobbler’s bench, told him
differently. According to

his calculations from
Scripture and geography,

more than three-fourths of
the world's population was
still unreached by the Gos-
pel.

That was the first mis-

sionary lesson from 1 792:

Get the facts right about

mission.

The sermon
Soon after his book was

published, Carey stood to

preach at a meeting of the

Baptist Ministers’ Asso-

ciation. His message
showed it’s not enough to

convince the mind with

facts and statistics, but

challenge to mission must

reach the heart.

As his text, Carey took

Isaiah 54:2-3. And his ser-

mon had two points. The
first was faith: “Expect

great things from God.”

And the second was works:

“Attempt great things for

God.” Faith and works make an impor-

tant combination.

In other words, the missionary must

believe in God’s great purpose for the

world and be ready to do something

By Samuel Hugh Moffett

William Carey: the “Father" ofmodern Protestant missions

Photo courtesy of U.S. Center for World Mission

The book
1 792 marked publication ofCarey's

87-page An Enquiry into the Obliga-

tion ofChristians to Use Meansfor the

Conversion ofthe Heathen. In his book.



The October 1792formation ofthe Baptist
Missionary Society is cited as the start ofthe
modern Protestant missionary movement.
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about it. The second missionary lesson
from 1792: To the right facts, add the

right motives.

The mission society

The organizing ofa missionary soci-

ety four months later put the muscle, the

necessary structural fiber, into the mis-
sion. The October 1792 formation of
the Baptist Missionary Society is gen-
erally cited as the start of the modem
Protestant missionary movement.

This calls to mind the practical in-

junction of a more recent missionary
statesman, John R. Mott: “Pray as if

everything depended on prayer; orga-
nize as ifeverything depended on orga-
nization.”

A third lesson for today from 1792:
To the facts and motives, add the right

kind of organization.

The missionary

Carey’s vision for missions was just

on paper, a theory, until June 1793
when he sailed as a missionary to India,

rather than stay in England as president
ofthe missionary society. Only then did
it all come to life. Only then did Carey
give Protestantism its modem model of
a missionary.

Carey did not even wait until reach-
ing India to begin his work. All the way
on board ship he studied Bengali and
began to translate Genesis into that lan-

guage.

In 1805 Carey and his colleagues
drew up what they called the Serampore
Form of Agreement to guide them in

their missionary methods. Here is a
sampling, paraphrased.

1 . The human soul is of inestimable
value and is in mortal danger of eternal
punishment. But Christ can save.

2. We must gain all the knowledge
we can of the Indian mind and the
Indian religions.

3. We must not offend Indian sensi-

bilities by vaunting our English ways
and attacking theirs.

4. We must “watch [for] all opportu-
nities of doing good”—preaching, itin-

erating, talking to all who will listen.

5. The “great subject of our preach-
ing” must be “Christ the Crucified.”

6. We must do everything necessary

to win the confidence of the people.

7. We must remember the impor-
tance of native leaders and building up
the Christian lives ofconverts. We must
value the work of female colleagues in

their important work with women.
8. In all possible ways, we must

promote the development of Indian

leadership and the formation of Indian

churches led by Indian pastors.

9. We must “labor with all our might
in forwarding translations of the sacred

scriptures in the languages of
Hindustan.”

10. To be fit for these “unutterably

important labors,” we must be “instant

in prayer and the cultivation of per-
sonal religion.”

These principles have obvious ap-
plications for mission today, whether
in India, Latin America or anywhere in

the world.

Humble hero
Carey died in 1834. He had trans-

lated the Scriptures into 35 languages
and dialects. He had founded a college,

which still grants the degrees for most
of the Protestant schools of Christian
higher education in India. And he was
honored by some of the most presti-

gious academic societies of England.
But at Carey’s request, the only

words inscribed on his tombstone, other
than his name and dates, were:

“A wretched, poor and helpless
worm,
On Thy kind arms I fall.”

“Stop talking about Dr. Carey— it’s

Christ you must remember,” he told his

friends at the end.

Widely respected

missiologist Samuel
Hugh Moffett is

Hemy Winters Luce
Professor of
Ecumenics and
Mission, Emeritus,

at Princeton (NJ)

Theological Semi-

naty. He served as a
missionary to Korea and Chinafor
26 and 4 years, respectively. His
wife, Eileen, serves on Latin America
Mission ’s Board of Trustees.
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CHRISTIAN COLLEGE
Dr. Samuel H. Moffett writes from

Seoul, Korea, acknowledging a gift

from University Pres, for the Ko-
rean Christians and his letter, as the

man himself, as you may remember
him as he was here with us last

summer, is challenging and inform-
ative. He says, in part:

“I am convinced that there is no
more needy field in all the world,
nor any field so wide open to the
gospel.
“Four years in America had

dulled me to the overwhelming ur-

gency of the sheer physical needs of

this people. Our slums here make
American slums look like palaces.

“But I also know that the greatest

gift in our hands to give is not
money or food or clothing or even
physical relief and healing—it is

Jesus Christ.

“I cannot help but contrast my
arrival in Korea this year with that

of my father back in 1889. (Dr. Mof-
fett’s father was the first mission-

ary into Korea). He was stoned in

the streets of a fanatically heathen
country. I find myself here in a

city with more Presbyterian
churches than any other city in the

world, and within two weeks of my
arrival I find myself sitting in

church next to the Christian Presi-

dent of this country Syngman Rhee.
There are more churches in this

one city than there were Christians

in all of Korea when father arrived;

and new churches are springing up
everywhere.
“So pray with us that we may

seize the opportunity while it is

still before us. We need more mis-
sionaries, more evangelists, more
Christian schools to train the thou-
sands of new Christians who are

coming to Christ every year. These
are great days to be working for

the Lord in Korea. I thank you for

your gift which I am planning to

give to our new Christian college,

Soong Sill, which has a 100% Chris-

tian faculty, and 85% Christian Stu-

dent body.
-



Alumni/ae

Class of 1923
Members: 6
Donors: 1

Participation: 17%
Total: $25

Irvin S. Yeaworth

Class of 1924
Members: 3
Donors: 2
Participation: 67%
Total: $350

John B. Crowell

John E. Johnson

Class of 1925
Members: 6
Donors: 1

Participation: 17%
Total: $50

Emerson G. Hangen

Class of 1926
Members: 4
Donors: 1

Participation: 25%
Total: $25

Kenji Kikuchi

Class of 1927
Members: 12

Donors: 3
Participation: 25%
Total: $185

Calvert N. Ellis

J. Philip Goertzt

Edwin H. Rian

Class of 1928
Members: 10

Donors: 4
Participation: 40%
Total: $210

Howard C. Blake

Gordon Conning

Barnerd M. Luben

John C. Talbot

Class of 1929
Members: 15
Donors: 5
Participation: 33%
Total: $170

John F. Buyer

Kyung Chik Han

Horace C. Lukens

Paul N. Poling

Theodore D. Stevenson

Class of 1930
Members: 18

Donors: 6
Participation: 33%
Total: $225

Henry P. Bowen

Bransford Eubank

John Ross Hays

Donald F. Lomas

Clair A. Morrow

William L. Pressly

Class of 1931
Members: 19
Donors: 8
Participation: 42%
Total: $805

Mitchell T. Ancker

William W. Darsie

Alva M. Gregg

Orvil E. Mirtz

t deceased

F. Elwood Perkins

Arthur M. Romig

William C. Thompson

John T. Wriggins

Class of 1932
Members: 24
Donors: 1

1

Participation: 46%
Total: $5,780

Russell W. Annich

John C. Corbin

Walter R. Courtenay

William J. Duvall

Walter H. Eastwood

Harry I. Fell

Muriel Van Orden Jennings

R. Park Johnson

M. Harmer Patton

William E. Phifer, Jr.

Earl F. Schottke

Class of 1933
Members: 29
Donors: 1

1

Participation: 38%
Total: $770

Bruce D. Compton

James R. Gailey

Leonard S. Hogenboom

James Hayden Laster

Raymond I. Lindquist

John B. MacDonald

Phillipp H. Mergler

Mary Cosner Prught

Cecil H. Rose

Carl J. Sutter

Hans Thimme

Our

Common

Bond



Our

Common

Bond

Class of 1934
Members: 18
Donors: 8
Participation: 44%
Total: $6,145

Clem E. Bininger

John E. Bouquet

Frederick E. Christian

George B. Edgar

W. Donald Harris

Walter J. Lindemann

Donald H. Spencer

Frank D. Svoboda

Class of 1935
Members: 30
Donors: 12
Participation: 40%
Total: $880

Rollin L. Burns

C. Donald Close

Barnett S. Eby

Lee M. Fairchild

Horace L. Fenton, Jr.

Richard M. Hadden
Abram G. Kurtz

Willie N. Harold Laster

Howard B. Osborne

John W. Pressly

Glenn D. Puder

James S. Roe

Class of 1936
Members: 26
Donors: 20
Participation: 77%
Total: $1,025

Carlton C. Allen

W. Carl Bogard

George Borthwick

Stanley R. Boughton

E. Otto De Camp
W. Winn Erdman
Harry A. Fifield

Maurice R. Holtt

Herbert H. Hunsberger

Frank F. Jones, Jr.

Jay W. Kaufman
John A. Lampe
John G. Marvin

W. Davidson McDowellt

John C. MiddlekaufT

Robert N. Peirce

William T. P. Rambo
James E. wSpivey

Harry C. Wood
Philip R. Zink

Class of 1937
Members: 33
Donors: 19
Participation: 58%
Total: $1,955

William S. Ackerman

J. Keith G. Conning

Harold S. Faust

Lawrence E. Fisher

William D. Glenn

Hans H. Harms
Frederick R. Hellegers

Albert G. Karnell

Robert M. MacNab

William A. Parsons

Albert W. Peters

John L. Reid, Jr.

Francis H. Scott

C. Ralston Smith

James K. Story

Robert S. Waggoner

Allan R. Winn
Paul R. Winn

G. Aubrey Young

Class of 1938
Members: 40
Donors: 29
Participation: 73%
Total: $2,652

Robert B. Boell

Lauren E. Brubaker, Jr.

Edward J. Caldwell

LeRoy W. Christiansen

B. Ross Cleeland

Millard C. Clevelandt

Edwin F. Dalstrom

Melvin H. Dillin

Dean N. Dobson

Benjamin F. Ferguson

Hans-Werner Gensichen

Edmund H. Kase, Jr.

Bryant M. Kirkland

Gerald T. Krohn

Gordon A. Maclnnes

James M. McChesney

J. Franklin McHendry
Bruce M. Metzger

Seth C. Morrow

Harry Peters

Henry E. Pressly

Robert W. Rayburn

Paul B. Rhodes

Paul M. Robinson

Robert W. Scott

Harold S. Strandness

F. Lawson Suetterleint

Leonard J. Trinterudt

Rudolph H. Wissler

Class of 1 939
Members: 49
Donors: 26
Participation: 53%
Total: $1,475

George R. Ashwood, Jr.

William G. Bensberg

Robert H. Boyd

J. Russell Butcher

James M. Crothers

Norman M. Dunsmore

Carl S. Fisher

Robert E. Graham
T. Murdock Hale

A. Walker Hepler, Jr.

Frank C. Hughes

Robert M. Hunt
William F. MacCalmont
Richard B. Mather

Robert L. Mclntire

Maurice C. Mitchell

John P. Muilenburg

Alfred W. Murschel

Julius Paal

Morrison Rider

Keith H. Sackett

Robert R. Smyrl

Kemper Y. Taylor

Elwyn E. Tilden, Jr.

R. Alvin Wilson

S.J. Wylie, Jr.

t deceased



Fifteen Outstanding Books of 1992
for Mission Studies

The editors of the International Bulletin of Missionary Research have selected the

following books for special recognition of their contribution to mission studies in

1992. We have limited our selection to books in English, since it would be impossible

to consider fairly the books in many other languages that are not readily available

to us. We commend the authors, editors, and publishers represented here for their

contribution to the advancement of scholarship in studies of Christian mission and

world Christianity.

Arias , Mortimer, and Alan Johnson.

The Great Commission: Biblical Models for Evangelism.

Nashville: Abingdon Press. Paperback $12.95.

Bevans, Stephen B.

Models of Contextual Theology.

Maryknoll, N.Y.: Orbis Books. Paperback $16.95.

Braaten, Carl E.

No Other Gospel! Christianity among the World's Religions.

Minneapolis: Fortress Press. Paperback $10.95.

Bujo, Benezet.

African Theology in Its Social Context.

Maryknoll, N.Y.: Orbis Books. Paperback $16.95.

Dussel, Enrique, ed.

The Church in Latin America, 1492-1992.

Maryknoll, N.Y.: Orbis Books. $49.95.

Garrett, John.

Footsteps in the Sea: Christianity in Oceania to World War II.

Suva and Geneva: Institute of Pacific Studies, Univ. of the South Pacific, in

association with World Council of Churches. Paperback. No price given.

Hinnells, John R., ed.

Who's Who of World Religions.

New York: Simon & Schuster; London: Macmillan Press. $75.

Klaiber, Jeffrey.

The Catholic Church in Peru, 1821-1985: A Social History.

Washington, D.C.: Catholic Univ. of America Press. $49.95.

Kwok, Pui-Lan.

Chinese Women and Christianity: 1860-1927.

Atlanta, Georgia: Scholars Press. $29.95; paperback $19.95.

Moffett, Samuel Hugh.

A History of Christianity in Asia. Vol. I: Beginnings to 1500.

San Francisco: HarperCollins. $45.

Pinnock, Clark H.

A Wideness in God's Mercy: The Finality of Jesus Christ in a World of

Religions.

Grand Rapids, Mich.: Zondervan. Paperback $14.95.

Ruokanen, Miikka.

The Catholic Doctrine of Non-Christian Religions According to the Second

Vatican Council.

Leiden: E.J. Brill. Gld. 75/$43.

Scherer, James A., and Stephen B. Bevans, eds.

New Directions in Mission and Evangelization 1: Basic Documents, 1974-

1991.

Maryknoll, N.Y.: Orbis Books. Paperback $16.95.

Stanley, Brian.

The History of the Baptist Missionary Society 1792-1992.

Edinburgh, Scotland: T&T Clark. £29.95.

Van Engen, Charles.

God's Missionary People: Rethinking the Purpose of the Local Church.

Grand Rapids, Mich.: Baker Book House. Paperback $ 14.95.
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for Mission Studies

The editors of the International Bulletin of Missionary Research have selected the
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1992. We have limited our selection to books in English, since it would be impossible
to consider fairly the books in many other languages that are not readily available
to us. We commend the authors, editors, and publishers represented here for their
contribution to the advancement of scholarship in studies of Christian mission and
world Christianity.

Arias, Mortimer, and Alan Johnson.

The Great Commission: Biblical Models for Evangelism.
Nashville: Abingdon Press. Paperback $12.95.

Bevans, Stephen B.

Models of Contextual Theology.
Man/knoll, N.Y.: Orbis Books. Paperback $1635.

Braaten, Carl E.

No Other Gospel! Christianity among the World's Religions.
Minneapolis: Fortress Press. Paperback $10.95.

Bujo, Benezet.

African Theology in Its Social Context.
Maryknoll, N.Y~ Orbis Books. Paperback $1635.

Dussel, Enrique, ed.

The Church in Latin America, 1492-1992.

Maryknoll, N.Y.: Orbis Books. $49.95.

Garrett, John.

Footsteps in the Sea: Christianity in Oceania to World War II.

Suva and Geneva: Institute of Pacific Studies, Univ. of the South Pacific, in
association with World Council ofGiurches. Paperback. No price given.

Hinnells, John R., ed.

Who's Who of World Religions.

New York: Simon & Schuster; London: Macmillan Press. $75.

Klaiber, Jeffrey.

The Catholic Church in Peru, 1821-1985: A Social History.
Washington, D.C.: Catholic Univ. of America Press. $49.95.

Kwok, Pui-Lan.

Chinese Women and Christianity: 1860-1927.

Atlanta, Georgia: Scholars Press. $29.95; paperback $1935.

Moffett, Samuel Hugh.
A History of Christianity in Asia. Vol. I: Beginnings to 1500.
San Francisco: HarperCollins. $45.

Pinnock, Clark H.

A Wideness in God's Mercy: The Finality of Jesus Christ in a World of
Religions.

Grand Rapids, Mich.: Zondervan. Paperback $14.95.

Ruokanen, Miikka.

The Catholic Doctrine of Non-Christian Religions According to the Second
Vatican Council.

Leiden: E.J. Brill. Gld. 75J$43.

Scherer, James A., and Stephen B. Bevans, eds.

New Directions in Mission and Evangelization 1: Basic Documents, 1974-
1991.

Maryknoll, N.Ya Orbis Books. Paperback $1635.
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Stanley, Brian.

The History of the Baptist Missionary Society 1792-1992.

Edinburgh, Scotland: T&T Clark. £29.95

.

Van Engen, Charles.

God's Missionary People: Rethinking the Purpose of the Local Church.
Grand Rapids, Michj Baker Book House. Paperback $14.95.
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DISTINGUISHED ALUMNI/AE

1973 David B. Watermulder, 45

/(

1976 Melvin Raymond Campbell
, 36

i
r

1977 Samuel H. Moffett, 42

1982 M. William Howard, Jr., 72

1985 Lak-Geoon George Paik, 25

1985 Hyung-Nong Park, 26

1985 Kyung Chik Han, 29

1985 Chai Choon Kim, 29

1986 Benjamin M. Weir, 50

1987 Carl H. Geores, Jr., 52

1988 Edward A. Dowey, Jr., 43

1988 Bryant M. Kirkland, 38

1988 Peter Ven-Hao Tsai, 48

1989 George L. Hunt, 43

1989 Bruce M. Metzger, 38

1990 James I. McCord (Honorary)

\

1990 John M. Templeton (Honorary)
\

4

)

1990 Archie R. Crouch, 33

\ 1991 Joel W. L. Mattison, 54
*

i
r 1991 S. David Chambers, 45

1992 Evelyn P. Lytle, 47

1992 Paulos Mar Gregorios, 54

1992 John R. Chandler, 51
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